
LET’S ALL PULL TOGETHER 

Ifowosowopo Economics

A cultural/philosophical paradigm 
for Afrikan Economic policy 

development and implementation

by
Paul Ifayomi Grant

Navig8or Press, Nottingham, United Kingdom
www.houseofknowledge.org.uk

1

LAPT_02  1/9/09  3:27 pm  Page 1



Published by Navig8or Press

58 Sunnydale Road

Bakersfield

Nottingham

NG3 7GG

United Kingdom

Copyright © 2009 Paul Grant

First Printing 2009 

All rights reserved. No part of this publication may be reproduced, stored

in a retrieval system or transmitted in any form or by any other means

electronic, mechanical, photocopying, recording or otherwise without the

prior written permission of the publisher.

Cover layout by Jeremy Prince

Cover photograph supplied by Keidi Obi Awadu

British Library Cataloguing in Publications Data

A catalogue record for this book is available from the British Library

ISBN 978-0-9545529-7-8

Printed and bound by Tandem Press

www.tandempress.com

2

LAPT_02  1/9/09  3:27 pm  Page 2



Background

As many readers will be aware, I have become increasingly pre-occupied
with the economic condition of Afrikan people around the world, whether
they are in Afrika or the so-called Diaspora. As I have explored these issues
I have been painfully aware that there appears to be a serious lack of eco-
nomic analysis and theory that is rooted in Afrikan cultural values and philo-
sophical ideas. We seem to be borrowing other people’s ideas and seeking
to blackenize them. This booklet therefore is my initial exploratory attempt
to articulate an Afrikan-centred economic paradigm that can inform eco-
nomic policy and practice from the grassroots right up to national level. As
such it is brief, introductory and incomplete. My aim is to stimulate a debate
and reconsideration of our understanding of economics, particularly for
those Afrikans, like myself, who believe that we need authentically Afrikan
solutions to solve Afrikan problems, but have often found themselves short
of the necessary theoretical tools to shape practical community action.

I am not an economist, however perhaps this is an advantage as almost all
Afrikan economists seem to be thoroughly imbued with the ideas and con-
cepts of European economic thinkers, with little consideration for the fun-
damental cultural basis of ideas and philosophies. Whilst Chinese philoso-
phy is called Confucianism, European philosophy is simply called philoso-
phy. In this essay I intend to stick the European label back onto that which
is European and disinter that which is Afrikan. 
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Introduction

The Pan-Afrikanist movement outside of Afrika has spent a lot of time
engaged in what one might describe as ‘cultural reclamation’. In reality this
process has been deep, but narrow. Deep in the sense that a lot of enor-
mously detailed and often esoteric information, knowledge and wisdom has
been recovered from our people’s historical experience. However, narrow in
the sense that the areas of intense exploration have been fairly limited. It
seems to me that most research has focused upon areas such as: History
(particularly Kemet), Psychology, Linguistics, Cultural Anthropology,
Religion/Spirituality and what one might broadly describe as cultural ritu-
als/practices. Whilst these areas are naturally of great importance there are
a number of other areas that have been largely neglected. These include crit-
ical areas such as Science, Politics, Jurisprudence and Economics. 

For example, if one were to look at science, there is a need to not only
recover and restore the historical record of Afrikan scientific achievement,
but also to recover and utilise the ancient Afrikan scientific method and
practice. i.e. how did Afrikans do science? How did Afrikans think and solve
problems? What was their cognitive mode and how can we utilise it. We
need an Afrikan scientific practice and vocabulary rooted in Afrikan culture.

Economics is another area that has been sorely neglected. Whilst Pan-
Afrikanists have been busy in exploring cultural nationalism other competi-
tor races/ethnicities have been steadily grabbing economic territory from
underneath us, wherever in the world we live and whatever our ideologi-
cal/philosophical outlook. In the area of economics, pan-Afrikanists have
largely confined themselves to examinations of more recent economic
activity such as within the Garvey Movement, Black Wall Street etc. Where
there has been discussion of economic philosophy/ideology across the
Afrikan world it has been almost exclusively confined to a discussion of the
relative merits of Capitalism vs. Socialism. European philosophy has been
built around the conceptual creation of antagonistic warring polar opposites
e.g. God and the Devil, Man and Woman, White and Black, Reason and
Emotion etc. and Capitalism and Socialism are two other such European
philosophical creations.
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Since capitalism has been identified as an exploitative ideology which
fuelled the enslavement of Afrikans by Europeans; it was quickly discarded
by pan-Afrikanists, although not necessarily by the rest of the Afrikan com-
munity. Many Pan-Afrikanists have almost by default accepted socialism as
the appropriate economic ideology for Afrikan people. In Afrika, the Cold
War heralded decades of ideological and often military warfare in proxy
wars between the forces of capitalism and socialism/communism. With the
fall of the Soviet Union, most Afrikan countries have now adopted, to a
greater or lesser degree, capitalist economics.

This paper will challenge the notion that capitalism and socialism are the
only two economic options. This will be done, by firstly identifying the key
philosophical ideas underpinning these two competing ideologies, second-
ly by highlighting their key differences and then thirdly by examining their
key similarities and demonstrating that they are both products of and root-
ed in European culture and the European worldview. It will posit the notion
of Ifowosowopo economics as an Afrikan way, based upon Afrikan culture
and spirituality and suggest that economics is simply another offshoot of a
people’s culture and that the adoption of different aspects of conquering
alien cultures has not served Afrikan people well, and economics is no dif-
ferent.   
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The philosophical foundations of Capitalism
and Socialism

Capitalism 

Some of the key philosophical tenets which originally underpinned capital-
ist economic theory include:

• The belief that individuality is good and that individualism is good

• A belief in the Darwinian notion (before Darwin) of survival of the
fittest, or social Darwinism

• The belief that ‘free markets’ rather than a centralised bureaucra-
cy, provides the most efficient means of allocating goods and serv-
ices

• A belief that government should not interfere in the workings of the
market

• A belief in free trade and the negative effects of import taxes or
other trade barriers (nowadays sold as globalisation)

• A belief that supply and demand mechanisms should be the sole
determinants of the pricing of goods or services 

• The idea that comparative advantage is the foundation for the way
capitalist economists think about trade 

• Capitalism is built upon the ideas of European male intellectuals.
Most notably perhaps, Adam Smith, but also others such as David
Ricardo, John Stuart Mill, John Maynard Keynes and more recent-
ly Milton Friedman.

Socialism

Some of the key philosophical tenets which underpin socialism/Marxism
include:
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• The belief that each person should give to society what they can
contribute and receive from society what they need

• The belief that a centralised bureaucracy, rather than ‘free markets’
provides a fairer and more efficient allocation of goods and servic-
es

• The belief that individuality is bad and that individualism is also bad

• The belief that the primary and fundamental division in all societies
is based on class and that isms such as racism are born out the
workings of the economic system 

• The belief that a centralised state should control the means of pro-
duction (those areas of production that cater to all of; or most of
the society) 

• The rejection of the family as a key social institution

• The consolidation of political power with direct control of virtually
all aspects of economic activity by central government

• The rejection of religion, spirituality, metaphysics and all non-mate-
rialist conceptions of the world or existence

• Socialism is fundamentally built around the works of Karl Marx a
19th century European philosopher and economic theorist and
best embodied in his works Das Kapital and the Communist
Manifesto which are the foundation for the idea of ‘scientific social-
ism’. Other European male thinkers such as Engels are part of the
socialist/Marxist intellectual pantheon.

The adding of the term scientific to socialism is another clear indication of
the European cultural well from which socialist ideas are drawn. As
European science triumphed over and displaced religion (Christianity)
amongst the European elite, science became their secular religion. One of
the most common ways that Europeans attempt to give credence or credi-
bility to an idea; or area of study, is to apply the term science or scientific.
Europeans even attempt to scientificise areas of obvious subjectivity such
as the aesthetics of beauty. Strangely enough; after this process is com-
plete they come to the conclusion that features most commonly found in
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Europeans are the most beautiful! Marimba Ani describes this obsession
with science as ‘scientism’. She tells us:

“The European is “scientific man.” To them this implies the essence of uni-
versality, objectivity, and the ability to be critical and rational. “Scientific
man” does not connote to the European mind, simply the person who is
engaged in scientific activity. To them the term indicates a state of mind and
of being: a way of looking at the world. As science takes on a magical qual-
ity in European culture, so the use of its methodology can impart value to
the individual.

Science for the European is synonymous with “knowledge” and this “knowl-
edge” is the representation of power. Scientific knowledge is the ability to
control, manipulate, and predict the movements of people and other
“objects.” Indeed Europeans view themselves as this “scientific man” who
manipulates the world around “him”.” (Ani 1996: 244-245)

Earlier in this text Marimba Ani tells us, “Our task, in short, is to throw into
question precisely what is assumed to be beyond question in European cul-
ture, namely, its scientific epistemology.” (Ani 1996: 8) 

Scientific socialism is no different to socialism which is a European cultural
construct. 

In order to reinforce this point in the next chapter we will look at how anoth-
er foreign ideology, feminism; has also been blackenized by many Afrikans
and is taking us down philosophical and behavioural dead ends.  
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Socialism like feminism is a non-Afrikan
ideology

Socialism is no more an indigenous Afrikan ideology than feminism. Just as
‘Black feminists’ have attempted to paint a Caucasian ideological construct
Black; so ‘Black Socialists’ have attempted to do the same with a European
economic theory, socialism. Feminism, like socialism, is imbued with an idea,
Universalism, which is a central plank of Caucasian thought in all areas of
human existence. As Marimba Ani so brilliantly demonstrates in her seminal
work ‘Yurugu’ (1996), universalism is an ingenious cloak under which
Europeans transform that which is parochial and particular into the univer-
sal. And ever so coincidentally; within these ‘universal ideas’ one finds
Europeans placed centred stage as the most evolved/developed human
beings and hence implicitly – and sometimes stated explicitly – the job of
all other cultures/races is to emulate Europeans and discard their backward
traditions. All activity is viewed through universal/European lenses and
judged against European standards.

Let’s take feminism as an example. Caucasian women (and men) con-
structed a worldwide view of gender relations based upon the European
female experience of brutal and continued oppression by European men
and their concept of the ‘battle of the sexes’. They projected this view onto
the experience of all women across the globe, across all time periods, con-
temporary and historic. They placed themselves at the centre of women’s
worldwide struggle for ‘equality’ and declared themselves the most pro-
gressive/developed women in the world who had obtained the most rights
and hence who were the model for all non-European women to follow. They
promoted the idea that they were the first women to agitate politically and
to gain significant power in their societies. Interestingly enough feminism
was born in the 19th century like Marxism/socialism. 

Now, let’s be clear that I am not pretending that women and girls have not
suffered tremendous oppression in many parts of the world for thousands
of years; however the idea that the historical experience of women in Afrika
has been similar to that of women in Europe is completely unfounded. There
is actually much greater commonality between the contemporary experi-
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ence of Afrikan and European women than their historic experiences. As
Afrikan men and societies have become Europeanised and Arabised so the
oppression and brutalisation of Afrikan women has increased and become
entrenched. Women’s societies have been undermined or destroyed, sexu-
al violence has increased massively (e.g. South Africa the most
Europeanised country in Afrika), the feminine aspect of the divine has been
cast aside in favour of a strictly male God, matrilineal accession has been
replaced by patrilineal accession where it was once the norm in many parts
of Afrika; and in short; a cold, domineering patriarchy has swept across the
continent like a Caucasoid plague. 

To show how European feminists and their Black followers are ignorant of
the historic; and often contemporary, experience of Afrikan women; and
vitally, the cultural context for the phenomena they observe/read about, let’s
briefly look at the issue of woman- to-woman marriage in Nigeria and other
parts of Afrika. These marriages are being used by European and Afrikan
feminists (both male and female) to push their pro-homosexual agenda as
was illustrated by a recent (July 2009) feature article on the Black Agenda
Report (BAR) website. BAR often provides excellent commentary on a
range of issues, but it must be understood that it is not informed by an
Afrikan-centred philosophy, but rather a European ‘progressive’ or; at best,
‘pro-Black’ philosophy. Hence BAR is unashamedly ‘liberal’ on all social
issues such as homosexuality, abortion and population control etc. The arti-
cle on the BAR website commenced with an attack on ‘Black homophobes’
who the author felt would be shocked by the content of their story, which in
their mind ‘proved’ that homosexuality was indigenous to Afrika based on
the phenomenon of woman-to-woman marriage.

So, let’s clear up this nonsense once and for all and in the process demon-
strate how examining behaviour through universalistic European cultural
eyes causes huge problems for Afrikans and all other non-Europeans.
Firstly, woman-to-woman marriage is not a sexual phenomenon it is a cul-
tural response to particular social structures in the societies where it takes
place and addresses issues of inheritance, legacy and lineage; not sex. Ifi
Amadiume, a brilliant Nigerian sociologist, hits the European feminist nail
firmly on the head in her book ‘MALE daughters, female HUSBANDS – gen-
der and sex in an African society’ (1987). 
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In this book she tells us:

“In terms of reference material for that dialogue, it is unfortunate that most
of that on African women which is available to Black women in the West has
been collected by White women, written and interpreted from their point of
view, embodying all the failings I have illustrated. The distorted view given of
the conditions of Third World women is especially dangerous and unsatis-
factory in the case of Africa. In the United States, the Caribbean and Britain
, for example, where there are communities of peoples of African origin, the
constant struggles against racism and oppressive dominant cultures have
necessitated a search for roots… Hence there is a growing curiosity about
the ‘Motherland’ and a constant search for cultural resources.

There are already some indications that Black lesbians are using such prej-
udiced interpretations of African situations to justify their choices of sexu-
al alternatives which have roots and meaning in the West. Black lesbians
are, for example, looking into African women’s relationships and interpreting
some as lesbian (see Carmen et al. 1984). What prejudices and assump-
tions are they imposing on African material? How advantageous it is for les-
bian women to interpret such practices as woman-to-woman marriages as
lesbian (Lorde 1984). Such interpretation of, for example, the cases cited in
this book would be totally inapplicable, shocking and offensive to Nnobi
women, since the strong bonds and support between them do not imply
lesbian sexual practices. In our search for power, or more positive models
and images of powerful women, there is a limit to how far facts can be bent
or our own wishes and fantasies imposed.” (Amadiume 1987: 7) [my empha-
sis added in bold] 

Although rather lengthy, I hope the foregoing discussion has not only buried
this Europeanised misinterpretation of woman-to-woman marriage in a gen-
uinely African cultural context (not a Europeanised African cultural context
such as in South Africa for example where civil unions between two women
are legal), but also amply illustrated the wider point about the Blackenising
of European ideologies such as feminism and socialism. 
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Similarities and differences between 
capitalism and socialism 

The key similarities between Capitalist and Socialist ideology and practice
include:

• Both represent despiritualised materialist philosophies

• Both have a narrow view of economics which excludes care giving,
voluntary community work and the economic importance of the
natural environment

• Both encourage a parasitic relationship between humanity and the
Earth, in which people wantonly suck resources out of the Earth

• Both are deeply patriarchal and institutionalise the devaluing of
women’s work (both paid and unpaid)

• Both have narrow concepts of wealth based upon narrow through-
put measures such as GDP/GNP

• Both create elites

• Both are based upon the writings of Caucasian male secular
‘prophets’

The key differences between Capitalist and Socialist ideology and practice
include: 

• Capitalist economies place a big emphasis upon consumer choice
and individualism. Socialist economies place a big emphasis upon
sameness.

• Capitalist economies focus upon competition, socialist economies
focus upon co-operation.

• Capitalist economies focus upon wealth creation (particularly for
the elite); socialist economies focus upon the more equitable dis-
tribution of wealth.

• Capitalist societies mainly suppress dissent through the covert
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methods of social conditioning through media propaganda.
Socialist societies mainly suppress dissent through overt political
action.

• Capitalist economies pretend that they have a free media although
mass media is almost always owned by a tiny elite. Socialist soci-
eties generally do not pretend to have a free media.

• Capitalism and democracy are presented as synonymous and cap-
italist democracies are strong on individual, personal freedoms e.g.
freedom of expression, freedom of association, freedom to protest,
freedom to worship. They are not very interested in the concept of
economic rights such as, the right to work, the right to healthcare,
the right to housing. Of course, as noted later on, the rich capital-
ist economies have been influenced by socialist thinking and many
of these economic rights have been partially ceded. Socialist
countries are much less interested in individual and personal rights
but much more interested in economic rights.  

• From the 1920’s onwards capitalist societies have become
obsessed with promoting ever increasing consumption and creat-
ing societies driven by people’s wants and not needs. Socialist
societies do not have any internal incentive to drive consumption
although citizens desire ever more consumer goods as they see
what is available in the rich capitalist countries.

• Capitalism has proven excellent at stimulating technological inno-
vation and harnessing individual creativity for productive ends.
Socialism has tended to stifle individual creativity and has been
less effective at producing technological innovation.

• Capitalism is based upon the ethos ‘I am not my brother’s keeper’
and hence the poor are seen to be undeserving victims of their own
inability/incompetence. Only the severely disabled are viewed as
‘deserving poor’. In pure capitalist thinking provision for the poor-
est should come via the benevolence of the rich, via charity; and
not through state provision. 

• Capitalist philosophy views human beings as fundamentally selfish
individuals who will act in their own self-interest. However it is
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assumed that the net result of all these self-interested behaviours
and decisions will yield the greatest good to the greatest number
of people in society. As capitalism’s greatest philosopher, Adam
Smith; put it, “It is not from the benevolence of the butcher, the
brewer, or the baker that we expect our dinner, but from their
regard to their own interest.” (Smith 2008,front cover) Socialist phi-
losophy also views people as fundamentally selfish, however
believes that the state should work to curtail/change this mindset
and should intervene to protect the weak and vulnerable and pre-
vent the concentration of wealth by the unscrupulous.

Over the years socialism has significantly impacted its competitor ideology
and thus one sees many ‘socialist’ policies and initiatives implemented in
capitalist countries e.g. national health services which are free at the point
of delivery, welfare provision for the unemployed, disabled and elderly, state
schooling that is free at the point of delivery, state funded arts and recre-
ation provision etc. Socialist countries seem to have been less affected by
capitalist ideology; however they have been influenced to some degree and
for example often engage in partnerships with large capitalist foreign owned
corporations. 
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Ifowosowopo Economics

Some of the key philosophical tenets that I propose will form the foundation
for Ifowosowopo economics are:

• The acknowledgement and recognition that the most fundamental
aspect of existence is spirit and that this should underpin all forms
of interaction within the Afrikan world.

• The view that the Earth is a living organic organism which must be
treated with respect

• The understanding that individuality is good and to be celebrated
and that individualism is bad and destructive of social relations

• The understanding that human beings are custodians/
trustees/guardians of the land and therefore that land cannot be
owned only utilised for the benefit of society. 

• The recognition of the vital role played by women in the economy,
whether in paid or unpaid capacities, and the determination to
attribute appropriate value and support to care giving and other
essential roles traditionally undertaken by women

• The determination to institute small scale, low consumption, sus-
tainable solutions to economic/productive issues wherever possi-
ble

• The recognition of the family (in its widest Afrikan sense) as the
foundation of society and hence the need to build an economics
that supports the functionality and integrity of this institution.

• The avoidance of centralised, statist control wherever possible,
with the devolution of decision making and control to the lowest
level possible to empower citizens and stimulate their creativity to
find local solutions to local problems

• The rejection of measures of wealth based upon economic
throughput or production, such as GDP/GNP, and their replace-
ment by more wholistic quality of life measures relating to society’s
people, flora and fauna 
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• The need to create an Afrikan political dispensation to facilitate
Ifowosowopo economics. Democracy is another European cultural
construct, although most Afrikans would consider this heresy.
Afrikan political scientists and thinkers need to formulate a partic-
ipatory, empowering, political dispensation which is born out of
Afrikan culture. 

With regard to steps that can be taken to fundamentally change the nature
of national (and hence global) economics and move away from the cur-
rently dominant capitalist paradigm, I would suggest the following:

• The elimination of central banks 

• Governments to take control of the issuance of their national cur-
rencies

• The elimination of fractional reserve lending

• An end to the economic growth equals inevitable good paradigm
in the rich world. “Beyond a minimal threshold of consumption,
building community, rather than increasing the consumption of
stuff, is the key to increasing human health and happiness.” (Korton
37: 2009)

• A fundamental redistribution of the resources stolen by the global
elites to assist the billions living in absolute poverty

• An end to the charging of interest on money. Or if interest is to be
allowed for it to be charged by companies chartered to serve the
public good and where the profits from money lending are recy-
cled back into the public purse.

• A curtailment of limited legal liability for corporations and an end
to corporate personhood.

• Ban corporate donations to politicians and political parties and
curtail political lobbying

• For polluting companies to pay for the costs of their degradation of
the environment e.g. oil companies in the Niger Delta
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• An end to the private ownership of land beyond that used for per-
sonal residential use (with a cap on the footprint of such homes).
Where individuals or companies wish to utilise additional land it
should be freely available for long-term lease. All land should be
viewed as common land bequeathed by the Creator for the com-
mon good to be utilised and cared for to enable future generations
to likewise benefit from its fecundity and bounty.

• A reduction in the production and consumption of meat which is
an inefficient use of land

• The development of a more self-sufficient localised economics
with people encouraged to consume local produce where practi-
cal. 

• For the majority Afrikan; Afrikan countries (sometimes referred to
as ‘Black African’) to avoid getting locked into the dead end that is
the AU (African Union), for both political, military, economic and
basic survival reasons. It would be better for these countries to
focus on developing the regional continental economic blocs e.g.
ECOWAS and building economic links with the worldwide Afrikan
population.
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How will Ifowosowopo economics work?

If we take the example of land reclamation and distribution in Zimbabwe we
can explore different approaches to such a political policy. Firstly, it is
important to recognise that the land reclamation policy was first and fore-
most a political and not an economic decision. It was and is part of a long-
standing war between the Afrikan people of Zimbabwe and the Caucasian
invaders dating back to the first Chimurenga of the 1890’s. Professor Wade
Nobles tells us that there are three components to colonialism:

• Control of the land

• Reformation of the mind, and

• Control of indigenous modes of production

In the ‘New’ South Africa we see a situation where Afrikans are supposed to
be free and yet Europeans control both the Land and all the key material
resources, and hence the indigenous modes of production. It should be
noted that Indigenous modes of production also includes the production of
a people’s most valuable product; which are its children. Hence the contin-
ued onslaught by the planned birth (population control) agencies in both
Afrika and amongst Afrikan people in ‘The West’. 

Based upon Nobles’ ideas we can postulate that most Afrikans, whether in
Afrika or in the West, live under conditions akin to colonialism and it was this
recognition that led to the development of the term neo-colonialism, to
describe situations where the overt symbols and imagery of colonial domi-
nation had been removed but the economic, social and cultural structures
remained intact.

We see all three of these components at work in Zimbabwe and virtually all
other majority Afrikan countries in Afrika and elsewhere. Therefore, to reit-
erate, land reclamation is a necessary and essential part of de-colonisation
and only secondarily an economic policy to address widespread poverty.

Let us now examine how such a policy would be enacted under capitalism,
socialism and Ifowosowopo economics.
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Capitalism – Obviously, it is highly unlikely that a strongly capitalist political
leadership would enact a policy of land reclamation in Zimbabwe, however
on the other hand it can be said that Zimbabwe has been a de facto capi-
talist economy since ZANU PF came to power in 1980. A pure capitalist poli-
ty, would; after reclaiming the land offer it up for sale in large parcels to
Afrikan Zimbabweans only. The land would be sold in large parcels to ensure
economies of scale and productive efficiencies in the new farms. Obviously
the land would be out of the reach of the vast majority of Afrikan
Zimbabweans and would be bought by a small, wealthy Afrikan elite. One
would now have an Afrikan farming elite replacing a European farming elite
and probably in the end no significant difference in the living conditions of
the Afrikan farm workers. The Afrikan farm owners would grow the most
profitable crops e.g. tobacco, irrespective of the needs of the local or
national population and would pay their workers the ‘market rate’. This
process would be similar to what has happened in South Africa with the
Black Economic Empowerment (BEE) programme instituted by the ANC.
This programme has created a small Afrikan economic elite whilst leaving
the commanding heights of the South African economy in the hands of the
Caucasian elite. It should be noted that to this day 87% of the fertile land in
South Africa is owned by Caucasians. 

Socialism – A socialist political leadership would be highly likely to enact a
policy of land reclamation. The most likely socialist approach would to take
the land into government ownership and create state owned farms. The
crops/livestock grown or raised on these farms would be dictated by cen-
tral production planning along with the pricing of the goods which would be
sold to state owned shops/enterprises. The workers’ wages would be dic-
tated by the state and would have no relation to the performance of each
individual farm, as all farm workers would be paid the same. There would be
little incentive for workers to work hard or innovate although there would be
equality of pay and working conditions. The workers’ master would no longer
be the capitalist owner, but rather the centralised state. Another alternative,
that is perhaps as likely under a socialist government, although not strictly
in line with socialist philosophy, would be to divide up the reclaimed land
into small plots which would be allocated to large numbers of poor people.
This would have the effect of creating a large land owning peasantry, who
would have greater personal autonomy, but probably be little better off in
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terms of income. These peasants, many of whom would be new to farming,
would probably deplete the soil through over farming; in their quest to eke
out a living and overall food production would fall, leading to shortages and
the need to increase food imports, hence increasing the nation’s balance of
payments deficit.  

Ifowosowopo Economics – The Ifowosowopo approach would be to neither
centralise land ownership within the government, nor to sell it to individuals.
A Ifowosowopo political leadership would work from the basis that the land
cannot be owned and that people are trustees/guardians of the Earth. The
government would therefore allocate the land to local communities e.g. vil-
lages who would farm the land as co-operatives. The villagers would
become trustees of the land and would not be able to sell the land on, how-
ever they would determine the produce to be grown and would collectively
share the surplus/profits from their endeavours. They would decide collec-
tively whether to pay out the profits as bonuses, reinvest it in the farm, give
some to a good cause or some combination of all three. The government
would provide education and training for the co-operatives in agronomy and
farm management. The co-operative would have to create a charter of
incorporation and within this charter there would be mandatory clauses
around serving the wider public good. Failure to live up to this charter could
lead to revocation of trusteeship of the land. 

The Ifowosowopo approach synthesises the collectivism that is central to
Afrikan culture and reinforces the idea of collective responsibility and con-
nectivity whilst encouraging and rewarding individual responsibility,
increased productivity and innovation. 

I hope the foregoing practical example has demonstrated how Ifowosowopo
economics offers an approach that will allow Afrikans to re-embrace our
culture in the contemporary context and create a caring, sharing, creative,
productive society that will allow us to throw off the shackles of economic
servitude and in a broader sense the self-hatred that has stymied so much
of our efforts to be truly liberated for many hundreds of years.
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Culture is the Key

In considering the role of national or group culture; Chinweizu, in his pow-
erful book; ‘Decolonising the African Mind’, makes reference to the devel-
opment of what he terms Cargo Cult Consumerism. He tells us that Cargo
Cults “arose in Melanesia in the days of European colonial rule. The Cargo
Cults believed that the gods and their spirit agents were packing manufac-
tured goods into crates, labelling them with Melanesian names and address-
es, and loading them into the holds of ships and planes.

To induce these spirit agents to bring the cargo, cult members had to per-
form rituals involving military parades, flag raising and lowering, and metic-
ulous observation of the rules of club organisation. And in preparation for
the expected cargo, airstrips, wharves, and immense warehouses were built.
Thereafter cult members would wait, and wait, and wait. Eventually the fail-
ure of the cargo to arrive would be blamed on the malice of Europeans who,
it was held, had intercepted the shipments, altered the addresses, and
diverted the cargo elsewhere.

These Cargo Cults arose among those peoples who had a magico-religious
world outlook, who had marginal contact with industrial civilisation, who saw
how the few European colonisers in their midst obtained manufactured
goods, but who were unable to see, let alone understand, the nature of the
manufacturing of and commerce which created and brought these goods
to their shores. Fixing upon some aspects of the behaviour of the
Europeans, they interpreted them as rituals for obtaining material goods
from the gods. By re-enacting them, they fully expected to be rewarded, just
like the Europeans.” (Chinweizu 1987: 15-16)

Chinweizu goes on to suggest that whilst the elites of the poor World may
not see any connection between their policies and the aforementioned
Cargo Cults, the reality is that “what have so far passed for development
efforts in the Third World bear much resemblance to Cargo Cult ritualism.”
(Chinweizu 1987: 16) What Chinweizu was suggesting over twenty years ago
was that the efforts at ‘development’ undertaken by governments of poor
countries  were based upon similarly misguided and unfounded but firmly
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held beliefs about how economic development and growth are stimulated
and a “superficial understanding of industrial culture.” (Chinweizu 1987: 18)

In other words he is suggesting that the non-material areas of social values
and modes of organisation are more important than simply building infra-
structure with loans from the IMF or World Bank and thinking that wide
roads and tall buildings (built by some other people no doubt) will create an
industrialised economy. I have sometimes heard Afrikans from the continent
and from the Diaspora boasting about the tall buildings cluttering the sky-
line of this or that Afrikan city as if this were some sort of refutation of racist
insults. My often unspoken question was always, who built them, for what
purpose and at what cost?

In his book ‘The Road To Power’ (2001) Keidi Obi Awadu provides an excel-
lent and concise analysis of many of the psychological and socio-cultural
ills afflicting Afrikans around the globe and which lead to dysfunctional
group behaviour. In discussing the realpolitik of inter-ethnic competition he
quotes Samuel P Huntingdon a Washington insider who was part of former
President Jimmy Carter’s administration. Huntingdon is the author of a book
‘Clash of Civilisations’ which postulated that ethnicity would become more
and not less important in the 21st century and that the world would form
into civilisation blocs which would compete for power.

In an article in the prestigious journal ‘Foreign Affairs’ Huntingdon said: 

“CIVILIZATION IDENTITY will be increasingly important in the future, and the
world will be shaped in large measure by the interactions among seven or
eight major civilizations. These include Western, Confucian, Japanese,
Islamic, Hindu, Slavic-Orthodox, Latin American and possibly African civi-
lization. The most important conflicts of the future will occur along the cul-
tural fault lines separating these civilizations from one another. Why will this
be the case?

First, differences among civilizations are not only real; they are
basic. Civilizations are differentiated from each other by history, language,
culture, tradition and, most important, religion. The people of different civi-
lizations have different views on the relations between God and man, the
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individual and the group, the citizen and the state, parents and children, hus-
band and wife, as well as differing views of the relative importance of rights
and responsibilities, liberty and authority, equality and hierarchy. These dif-
ferences are the product of centuries. They will not soon disappear. They are
far more fundamental than differences among political ideologies and polit-
ical regimes. Differences do not necessarily mean conflict, and conflict
does not necessarily mean violence. Over the centuries, however, differ-
ences among civilizations have generated the most prolonged and the most
violent conflicts.

Second, the world is becoming a smaller place. The interactions between
peoples of different civilizations are increasing; these increasing interac-
tions intensify civilization consciousness and awareness of differences
between civilizations and commonalties within civilizations.” (Huntingdon
1993: 25)

You may well have noticed that Afrikan civilisation was rated no higher than
‘and possibly African civilisation’ in terms of the likelihood of Afrikans being
serious players on the global stage. We shall identify the cultural faultlines
which are inhibiting the possibility of developing Afrikan power, however we
shall now move on to review the work of another Caucasian analyst of inter-
ethnic competition.

Joel Kotkin, in his book ‘Tribes – How Race, Religion and Identity Determine
Success in the New Global Economy’ (1993) suggests that “global tribes
have been at the center of the world’s economy for hundreds of years…
Though the world’s economy is becoming increasingly interdependent,
Kotkin shows that as national borders dissolve, the impact of “tribalism” has
never been stronger.” (Quote from inside cover of book). Kotkin suggests
that the tribes who will dominate are:

The Jews, The British, The Japanese, The Chinese and The Indians.

He identifies

• A strong ethnic identity, with a sense of mutual dependence and
emphasis on the family structure.
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• A global network based on tribal trust that allows the group to
function effectively.

• A passion for technology and a belief in scientific progress as
“…quintessential characteristics that will determine success in the
economy of the twenty-first century..” (taken from back cover of
book)

Kwame Agyei Akoto & Akua Nson Akoto in their powerful book ‘The Sankofa
Movement’ clearly articulate the increasing acceptance amongst a diverse
range of analysts of the importance of culture in determining racial/ethnic
success in an increasingly competitive world. Whilst I am not in total agree-
ment with the notion that the nation-state is diminishing in relative impor-
tance, they provide a very useful summation of these ideas. They also
remind us that this type of analysis is not an innovation or creation of
Caucasian scholars, recalling that in 1915 Marcus Garvey articulated the
idea of the clash of civilisations, although you would never think so given the
absolute determination of Caucasian writers to delete him from their histor-
ical record. Akoto and Akoto note that: 

“There is a general consensus that the world order is indeed changing and
changing rapidly. What seems to be increasingly clear is that the nation-
state is diminishing in relative importance. The construct that is likely to
supplant both ideology and the nation-state as the principle agent in the
affairs of the world is culture. Culture is indeed re-emerging as the deter-
minant factor in human history, not class, ideology, or great men and
women. Civilisation as employed by Huntington is no more than a more gen-
eralized elaboration of national culture. There is no more substantive defini-
tion of civilisation than ordered social existence. The concept of civilisation
corresponds in large measure with culture, race, ethnicity and nationality.
They are each expressions of essentially five factors. Those factors are:

1. Common historical background, the most substantive being three
or more millennia in duration

2. Phenotypic affinity, indicating a shared genetic pool of phyloge-
netic proximity and linkage
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3. Common psychological construct 

4. Shared geographical origins

5. Shared cultural/cosmological formations and spiritual sensitivities

It is clear that culture will be the foundation of the new regional and world
political and economic entities. Kotkin’s conception of global tribes and
Huntington’s conceptualization of clashing civilisations echo a theme enun-
ciated by Garvey eighty five years ago and confirmed with John Henrik
Clarke’s final mandate to the Afrikan world.” (Akoto & Akoto 2000: 70)

So there we have it, but where are the Afrikans? As you can see, we are con-
sidered; as Haki Madhubuti famously titled one of his most acclaimed
books, ‘Black Men: Obsolete, Single, Dangerous?’ with the focus on the
obsolete and with sisters included. What do you do with obsolete people?
The same as you do with obsolete machinery… bin it!
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The Role of Language and Religion

So, we see that culture is considered absolutely vital in determining the
competitive prospects for different racial/ethnic/religious groups. In my sec-
ond book ‘Blues Skies for Afrikan’ (2005) I set out the key cultural determi-
nants for racial/ethnic success. Citing Femi Biko (1998) I demonstrated how
language and religion are the two cultural legs used in the race of life. I went
on to say that:

“Countries/Racial/ethnic groups that exercise significant self-deterministic
intent and power in the world demonstrate two key common cultural hallmarks:

1. The use of an indigenous language in their education system and
institutional life.

2. They practice an indigenous religion/spiritual system.

Table 1 – The relationship between language, religion
and power

Country Institutional Dominant World Power
Language Religion Level

Nigeria English Islam Low

South Africa English/Afrikaans Christianity Low

Ghana English Christianity Very Low

Jamaica English Christianity Very Low

China Mandarin None High
(Confuscianist philosophy)

Japan Japanese Shintoism/Buddhism Med/High

South Korea Korean Christianity Medium

India Hindi/English Hinduism Med/High

USA English Christianity Very High

Germany German Christianity High/Med

U.K English Christianity High/Med

France French Christianity High/Med

Italy Italian Christianity Med/High
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As you can see from the table above most Afrikan countries don’t have a
leg to stand on. Or put another way, we have as much chance of compet-
ing on the world stage in our current state as a one legged man in an arse
kicking contest.” (Grant 341-342: 2005) 

There is a reason why conquering tribes impose their language and religion
on those they conquer and the above table helps one to understand the
rationale for this behaviour. As Seke Toure said “the closer the culture of the
oppressed is to their oppressor, the less chance they have of gaining free-
dom.” Since most Afrikans now practice the religion of their conquerors,
often more fervently than the conquerors themselves, and defend the lan-
guages of their enslavers/colonisers, often more fervently than the
enslaver/coloniser, one has to pause for thought and seriously question the
way forward for Afrika and Afrikans.

Now it could be suggested that if Afrikans were to stop practising White
Christianity and Arab Islam i.e. to cleanse their religious belief of the culture
of those religions’ dominant cultural groups and to Afrikanise their beliefs;
then religion would not be such a stumbling block to the development of
Afrikan power. However Professor Yosef ben-Jochannan tells us that
“Religion is the deification of a people’s culture,” so the question which
immediately comes to mind is: Whose culture are you deifying?

The literalistic interpretation of religious parables, metaphors and myths can
have a paralysing effect upon individual and group agency, particularly
where the myth is self/group negating e.g. some Afrikans still believe in the
mythical curse on Ham, or promotes an ‘external locus of control’ (Rotter
1966) – a belief in luck, fate, God, The Devil etc as the causes of life events
rather than individual agency.

Since most Afrikans will continue to practice foreign religions for the fore-
seeable future; the only prospect for creating Black Power is for a substan-
tial reduction in the religious mania which seems to be sweeping Afrika and
for a more sober, privatised religious practice which enables Afrikans to view
their ethnic/cultural origin as the most significant component of their iden-
tity. 
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The fundamental question I have for the Afrikan Christian is:
Who will you side with when push comes to shove? The non-Afrikan
Christian; or me, the non-Christian Afrikan.

Similarly, the fundamental question I have for the Afrikan Muslim is:
Who will you side with when push comes to shove? The non-Afrikan Muslim;
or me, the non-Muslim Afrikan.   

The answers provided to these questions will decisively influence the future
prospects of Afrikan people in the world.

28

LAPT_02  1/9/09  3:27 pm  Page 28



Afrikan Self-Hatred

The late Amos Wilson in his seminal work ‘BluePrint for Black Power’ (1998)
identified three component beliefs that help to perpetuate White domina-
tion of Black people. These beliefs are:

• Racial identification with White as superior to Black e.g. White God
Image (Michelangelo’s relatives and other Caucasians on the
Sistine chapel), White Hair (long, straight and flowing), White skin
(High Yellow, Browning etc) , White nose (narrow), White Lips (not
too broad or protruding) etc.

• An innate belief in their destiny to serve e.g. Hamitic myth, Caste
system in India. This leads to an accommodationist and assimila-
tionist mentality.

• The belief that the highest calling for a Black person is to sacrifice
for White Power e.g. Afrikans dying in imperialist White wars – of
which Iraq is just the latest – despite being oppressed in those
White nations. Afrikans blowing themselves up in aid of Arab’s fight
with their European cousins.

We can identify some of the behaviours/psychological dispositions that any
group of people who wish to exercise self-deterministic power in the world
must demonstrate: 

• Practice an indigenous religion/spiritual belief system

• Use of an indigenous language in their institutional life

• A strong ethnic identity, with a sense of mutual dependence and
emphasis on the family structure. (Kotkin)

• A global network based on tribal trust that allows the group to
function effectively. (Kotkin)

• A passion for technology and scientific development (Marcus
Garvey, Kotkin adapted)

• The development of weapons technology sufficient to deter
aggression (Marcus Garvey)

29

LAPT_02  1/9/09  3:27 pm  Page 29



• The development of local, national and international trade net-
works amongst their group

• The creation of independent (financially, socially, and culturally)
institutions to promote “consistent patterns of behaviour and con-
ditional thought processes..” (Wright 1884: 28) rather than mere
buildings or things of a material nature. 

• Large numbers of the group manifesting an ‘Internal Locus of
Control’ (Rotter 1966) i.e. a psychological disposition where a per-
son believes that through individual (and group) agency they can
change their personal circumstances. N.B. At present too many
Afrikans demonstrate an ‘External Locus of Control’ (Rotter 1966)
or what one may call the over ‘externalisation of causation’. This
leads many Afrikans to attribute their personal and/or group cir-
cumstances to supernatural forces or bad luck.  

• Control of; or secure access to, key natural resources e.g. clean
water, oil, gas etc. that are vital to the operation of their economy
and wellbeing of their citizenry

• When in a numerical minority within any nation state, to operate
psychologically and practically as a ‘nation within a nation’

• When the group is a ‘visible minority’ within a nation state to refrain
- to any significant extent - from miscegenation with the majority
group

• The inculcation within group members from an early age of the
belief that it is natural for their group to exercise significant power
over domestic and world affairs.

Afrika needs to change and that change needs to be systemic, drastic and
profound. Economically, Afrika is in a far more parlous state than either the
Soviet Union or USA were when they embarked upon industrialising their
economies. Also, we need to avoid falling into the trap of believing that we
should copy what ‘worked’ for others in the past; since, as has been high-
lighted change always comes at some cost.

Finally, there will also be a cost to many of those who claim to be friends of
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Afrika but wish to continue to live large off the proceeds of the exploitation
of our ancestors by theirs. As Amos Wilson reminds them:

“You are still living off the interest, off the wealth that your forefather earned
from slavery. You are still enjoying the accumulated wealth that began with
the enslavement of our people, and if you are going to enjoy the wealth that
was generated by evil, then you must take the curse that comes along with
it. And therefore, even if personally if you had nothing to do with it, but
because you have received stolen goods, you must pay the price as well.
And because you fight and struggle to protect those stolen goods and you
defend them and you organise your society and your relationship with our
people to maintain them and continue to enhance them, then you must pay
the price. That is why you live in terror…”

Amos N. Wilson
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Conclusion

An Ifowosowopo economy will allow and encourage trade and business
ownership. Business ownership and co-operative living are not contradic-
tory. Afrikans have always traded with each other and other people whilst
maintaining a co-operative, communal cultural dynamic. The Igbo women
were famous for their trading across West Afrika and Afrikan women still
control the marketplaces in many countries in Afrika and the Caribbean.
This free commercial exchange works far better than state controlled
mechanisms for allocating and distributing goods and services. On the
other hand an Ifowosowopo economy would never sanction the creation of
these huge bloodsucking transnational corporations which are seeking to
control the production and distribution of virtually all significant goods and
services across the globe. There would be clear rules for the creation of
corporations and their charters would have to include specific commit-
ments to serving the public good, protecting the environment as well as
increasing shareholder value. No corporation would be ‘too big to fail’ and
the type of immunities given to Directors of corporations would be severe-
ly curtailed. 

We also need to liberate ourselves from the vocabulary of Europeans. So
comrade needs to be ditched and replaced with brother and sister. Similarly,
we had countries in Afrika whose leadership had bought into Marxist/social-
ist/communist ideology naming their highest political decision making body
Politburo (short for Political Bureau), directly copying their Soviet and
Eastern European communist mentors. And of course, we used to see
Afrikan socialist politicians garbed like Soviets and now almost all Afrikan
politicians dress like their European counterparts.

There is a need to ‘Ma’at proof’ (Alexander 2009) our economics as with
other areas of life. This does not mean making superficial reference to the
seven cardinal principles of Ma’at, but rather using the 42 Declarations of
Innocence as a cultural barometer to give us a sense as to whether a par-
ticular economic, social or environmental policy is in line with our principles
and values.
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Alien ideologies and cultures can and should be studied, examined and
learned from, however the key to Afrikan liberation must and will be Afrikan
culture. 

Neither Capitalism nor Socialism, but Ifowosowopo economics.  
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